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ENTLEMEN of the Society of 
the Delphick Oracle, jou know, 
our bleffed Saviour fays, in Ste Matthew's Gi feel, 
All manner of Sin and Blaiphemy fhall be forgi- 
ven unto Men: But the Blafphemy againft the 
Holy Ghoft fhall not be forgiven ‘unto Men, 
neither in this World, neitherin the World to 
come. Chap. xii. ver. 31, 32. Ll defire to be mform’d, 
what is meant bere Ly this unpardonable Sin, and who 
ave the Perjons that may be faid to be guilty of it? 
Aga, zt 25 faid i the Ath Article of the Apoftles 
Cyeed, that Chrift was crucified under Pontius P1- 
jate, dead and buried, and defcended intro Hell, 
upen which it was the Opinion of the Autients, that 
he locally defcended thither, to tr iumph over the Devil 
aind his Angels: If fo, pray what is the Meaning of 
thefe Words of our Saviour to the Thief on the Crafts 
Verily Ifayunto thee, Today fhalt thou be with 
mein Paradife Luke. xxiu. 43° 

Anfwer. 


Quaeltion. 



































4 The Delphick Dracie. 


OME learned Men have made Pre- 
fumption, others, Defpair to be the 
unpardonable Sin againit the Holy Ghoft ; which 

aft, by a Decollation of all Hope, annihilates the 
Mercy of God. But ‘tis our Opinion that neithey 
of thefe Sins can be comprehended under the 
Denomination of the unpardonable Sin againft 

the Holy Ghoft, becaufe it is not to be perpetra- 
ted fince the Death of our Saviour. Blafphemia 
in Beza’s Latin Tranflation of the New Teftament, 
is render’d Convitium in the Latin Tranflation of 
Termelius, and Syriac Verfion of Troftius, which 
may be interpreted, to {peak ill and {candaloufly 
of Mankind, as well as impioutly and moft con- 
tumelioufly of the Almighty; but what we pro- 
perly take to be Blafphemy againft the Holy Ghof, 
and {o not to be forgiven in this World, or in the 

World to come, was only committed by the Fews, 
when Chrift was living upon Earth; ‘tis they on- 
ly who were guilty of this fort of Blafphemy, 
which isunpardonable both in this Lite, and here- 
after; in not believing the Do&rine, holy Life, 
and molt unparallell d Miracles, which were 
preach ‘d and fhewd them by the Son of God, 
ii his own Perfon of Humanity mixt with a di- 
vine Nature; and then for his Kindnefs of Siving 
them Inftrudtions to obtain eternal Happinels, to 
be fo barbarous, cruel, and inhuman, as to de- 
‘pitefuliy ufe, f{courge, mock, and crucify the Re- 

ceemer of the World, moit ignominioufly, betwixt — 
two Malefaétors. Such Aédtions (we think) was 

the Commiflion of fuch Blafphemy, which mutt 
be unpardonable for ever, when the Lord of Lite 
himielt, according to the Text, pronoune’d the 
itreverlible Sentenee. 


Anfwer. 
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The Delphick Dracte. 5 


Now we come to the fecond Queftion, abour 
our Saviour’s defcending into Hei, after his Paf- 
fion under Poutius Pilate, the Roman Prefident of 
Fudea, Which feems to be a Contradidion to 
this Promife of his to the Thief on the Crofs, 
Io day fhalt thou be with me in Paradife. But as 
the Latins, by Jnfernus, the Greeks by Hades, and 
the Hebrews by Sheol, fignify only the Grave, or any 
other Place under the Earth, defcendere ad iu- 
fevos cannot properly be underftood that the Soul 
of our blefled Saviour was abfolutely in fuch a 
loca) Place where the Damn d refide, and 1s call’d 
Heil, the Power of whichand Death he over- 
come by his RefurreGtion. Indeed Hades is to be 
doubly taken, a Place of Joy for the Good, and 
4 Place of Torment for the Bad; the common 
Name to both is the atorefaid Word, which {igni- 
fies a Place unknown. The Antient Heathens 
made Hades to have two Parts; Leomiuas, that is, 
flourifhing Places for the Godly; and Tartarus a 
Jail for the Wicked; fo all good and bad Souls 
may be faid to be in Hades, which, to the Holy, 
is Heaven, to the other Hell. Leonidas, King of 
Sparta,when with tew Hundreds he fought again{t 
very many Choufands of the Perfiaus, he encourag’d 
his Soldiers thus: Fight with a valiant Courage, 
O Lacedemonians, we fhall fup in Hades. This he 
made the Whetftone of Valour, that he who dies 
for his Country, fhould have a fure Place ia Hea- 
ven: And that all Souls go to Ades, all Greeks 
have held the Opinion from the Days of Homer. 
And after that God had, by the Mlacedoiiaits, con- 
vey d the Greek Tongue to the fudiaus, ‘tis faic, 
that thofe Infidels too beliew’d of Hudes as the 
Grecians did. The juft Man’s Soul, when he dies, 
returns to Hales, to God only wife and good, 
to an unfeen and pure Place; fo that it may be 
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6 The Detphick Dracte. 


{aid permeare, tO pafsunto, not to go down; but 
as the Situation of the Place may inter Inferiority, 
the Scripture never taught, that any holy Soul 
went hence to any other Place, than to Heaven; 
foare Abraham, and Maac, and Jacob, in the 
Kingdom of Heaven, Mat. vit. 11. So are all the 
Prophets in the Kingdom of God, Luke xiii. 28. And 
fothe Thiet upon the Crofs, knowing that Chrift 
fhould go hence to his Kingdom, and that Pity 
and Compaffion would be fhew’d him by our Sa- 
viour, he promisd, that he fhould alfo go that 
Day to Parvadife. And St. Paulexprefsly tells us, 
inthe r1th Chapter to the Hebrews, That Abra- 
ham was here a Stranger, and look’d for an hea- 
venly City, and God prepar’d it; tho’ in Form of 
Doétrine he was not perfected, having but the 
Promife of Chrift to come; yet he faw him by 
Faith, as we by Hiftory; and by that Faith went 
hence to Heaven. Moreover, the fame Apoftle 


in the fame Epiftle ta the Hebrews again, Chap. 


ix, and x. fays, That the Lord went from the 
Body to Heaven: But as for this Hades, or locai 
Place of the Damn’d, in which we cannot aGu-~ 
ally believe our Saviour was, where it was, is; or 
will be fituated, St. ohz the Divine tells us, Zz 
the Prefence of the holy Augels, and in the Prefene of 
the Lamb, Rev. xiv. 10. So that God’s angry Face 
fhall be upon them tor evermore. 

Q. Whether ave the Souls of Mei pre-exiftent, or 
not € 

A. The ingenious Propounder of this Queftion 
crounds it not only upon the Opinicn of fome 
Fathers, but upon this Apocryphal Text. For J 
cuas a Child, and bud a good Spivit, Wifd. of Sol. 
vill. 19 = And this, tn Canonical Writ, where the 
Difciples enauiring ot rhe blind Man, fatd to our 
Saviour, Mafter, whe did fiz, tics Alin, ov bis Pa- 
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ents, that he was born blind, Joh. ix. 2. From 
whence the Gentleman would infer a Pre-exiftence 
of Souls ; becaufe, had the Difciples Notion been 
wrong, Chrift would have fhewn a Diflike to the 
Queftion. Now, before we come to {peak of the 
Time of its Formation, we fhall take Notice, 
that when Mofes {peaks of that very Moment when 
*rwas created, and breathed into Man, he calls it, 
<n mows, which :may be render’d, Aualitus 
yite: From whence it may be ‘gather’d, that 
the Soul being abftra&ed from all Appea- 
rance of vifible Matter, its Invifibility no Man 
will be able to find among material Obje&ts. The 
principal and hegemonical Power of the Soul, 
the Stoicks fituated in the Heart, as Ariffotle did, 
tho’ very erroneoufly, and yet Plato had taught 
him better; for he placed it in the Brains, as the 
proper Tabernacle for Reafon to dwell in. The 
Stocks had many lofty Thoughts of the Soul’s 
Original; yet all the high Strains of Stoical Phi- 
lofophy do not fufficiently declare, that they 
thought the Soul to be of the very fame Effence 
with God himfelf; but only that they perceived 
much Similitude between a Soul and a Deity, 
many bright Refemblances of God ftamp’d upon 
it, which isnot only found Philofophy, but good 
Divinity too; that the Soul was made according 
to the Image of its Creator. The Pythagoreaus, by 
their da fuveuis, do intend no more, than 
that divine Virtue and Efficacy which the Soul 
has, which makes it look fo like its Creator : 
‘Thus they were wont tocall the higher Region 
of the Soul, 7o Sv, and the lower, 70 9y- 
eas, not underftanding by the firft, any Per- 
ticle of a Deity, tho’ it may be, by the laft, they 
might the Soul of a Beait, by their fuppofed M&- 
temlychofis.s But we meet with none that doth {, 
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8 The Dilobich Oracte, 

pundually and accurately detérminé this as Tiif- 
mecifius does inthefe Words. The Soul was not 
framd and carv’d out of the Eflence of a Deity, 
but it rather fprung from the Dilatation and Dif 
fufion of his Power and Goodnefs, 4s Beams dg 
from the Sun, when tt {preads forth its quickning 
and cherifhing Wings: Yet when you hear the 
Creatures often {tiled the Beams of a Deity, and 
Drops of a Deity, you muft neither imagine, that 
there is the leaft Divifion, or Diminhution, or Va- 
riation in the molt immutable Effence of God; 
not that the Creature does partake the very Effence 
ot the Creator, but that it hath fomewhat of his 
Workmanfhip, obvious and vifible in it, and ac- 
cording to the Degree of its Being, doth give 
fainter or brighter Refemblances of its Creator. 
There is a far greater Difproportion between God 
and any created Being, than between the real Face 
and Picture of it; fo that it you fee any heavenly 
Beauty, any divine Lineaments {parkling in the 
Soul, you may prefently conclude, that it was 
Digitus Dei; nay, the Hand of God that drew 
them there, as the fhadowy Reprefentations of his 
moft glorious Being. “Tis the greateft Honour 


that a Creature is capable of, to be the Pidture. 


of its Creator. You know, the very Formality of 
Creation doth fpeak a Being ratfed ex nibilo; Crea- 
tion being the Produétion of fomething out of the 
barren Womb of nothing; and if the Creation 
muft be ex zullo prae-exiftente, then, to be fure, ’tis 
not extracted out of the Effence of God Himfelf: 
Bur the whole Generality of the antrent Heathen 
Philofophers (tho they went a gleaning too in the 
Fewifo Fields) hada Veil upon their Face ; here 
they had not a clear ana open Sight of the Créa- 
tion, buronly fome obicure and imperte& Notions 
about it, which made taem taink, that all Cor- 
poreals 
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poreals were made ex aliqua prajacente materia, co- 
exiftent with the prime and fupreme Efficient; 
and becaufe they could not fetch Spirituals out 
of Materials, nor yet conceive that they fhould be 
fetch’d out of Nothing, this made them deter- 
mine, that they f{prung out of the Effence of God 
himfelf, who, as a voluntary Fountain, could 
bubble them forth when he pleafed. That Fidi- 
on of Materia abActern0,will do them no Service at 
all; for either it was produced by God himfelf, 
and then ’twas created ex mihzlo; for God himfelr 
was a pure immaterial Spirit, and therefore mutft 
make Matter where none was before, or elfe ’twas 
an independent eternal Being, which makes it 
another Being, which makes it another Deity ; 
and that involves a flat Repugnancy: Therefore, — 
as corporeal and material Beings were raifed out 
of Nothing, by the infinite Vigour and Power of 
God; fo he can, with the very fame Facility, 
produce fpiritual immaterial Beings out of No- 
thing too. There’s another Error too, but ‘tis 
fearce worth mentioning, of fome pre-exiftent 
Gentlemen, that would have Souls created or 
made for Bodies, even before they are in embryo ; 
that isto fay, they would havethe Soul created 
by Angels: But as no fecondary Being could 
create it felf, fo neither can it create any other 
Being: Yet fo far we will own, ‘twas an angelical 
Breath, but the Breath of 2 Deity that gave Life 
to the Soul; and *twasnot made after the Image 
of an Angel, but of God himfelf. Angels and 
Souls both came from the fame Almighty Father 
of Spirits, who fhew’d the Greatnefs of his Pow- 
er, in raifing fuch goodly Beings, not out of him- 
felf, but out of Nothing. As forthe Original or 
firft Formation of the Soul, Divines favour the 
Way of Creation, Phyficians, that of Traduction. 

B Nay, 
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Nay; fome facred Writers contend for the Soul's 
Traduction, who never yet queftion’d the Perpe. 
tuity of it; notonly Tertudian, but moft of the 
Weltern Churches alfo. Befides, we acknowledge, 
the Truth is, the Original of all Forms is ix 
profundo, “tis very latent and myfterious; yet 
here the Naturalifts muft needs own thus much, 
that the Matter and Form of every Thing, mut 
have at leaft an incompleat Being before Genera- 
tion; for by that they do not receive any new 
abfolute Entity; for then it would be a Creation: 
But the Parts are only colleGed and difpofed, 
and united by a ftri@ and Gordian Knot, by an in- 
ward Continuity ; fo that in all fuch Produétions, 
the Materia oritur ex materia, O forma ex forma gg- 
wevantis 3 and thus Forms are continued according 
to that Degree of Being, which they had in the 
firft Creation. Now, why there fhould not be 
fuch a traditio lampadis inthe Souls of Men, will 
not eafily be fhewn; the Nobility and Purity 
ot the Sou} doth not at all hinder this; for there 
is a proportional Eminency in the Soul that doth 
produce it: One Soul prints another with the 
fame Stamp of Immortality, that it felf had engra- 
ven upon it. Butifany Queftion, how an imma- 
terial Being can be convey’d in fuch a feminal 
Way, let any learned Gentleman but fhew us the 
Manner by which ‘tis united to the Body, and 
we will as eafily tell him, how it enter’d it. Yet 


that great Father of the Church, Hierom, was fo - 


zealous againft this, that he pronounces a prefent 
Anathema to all fuch as hold the Soul to be ex 
traduce. But Auguf/tiz was a great deal more calm 
and pacate; nay, indeed, he was in this Point, 
ina kind of Equipoife and Neutrality ; and there- 


fore, with a gentle Breath, he did labour to fan 


and cool this Heat of Herons Opinion ; and put- 
ting 
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putting on all Mildnefs and Moderation, plainly 
confefles, Se neque legendo, neque ovando, neque ra- 
tiocinando anvenire potuiffe quomodo cum creatioue ani~ 
marum peccatum originale defendatur. By which it 
feems, he could not folve all thefe Difficulties 
which the Pelagians raifed againft original Sin, un- 
lefs he held the Tradu@ion of the Soul. Tho’ a 
fenfitive Soul may creep upon the Ground, tho’ it 
may roll and tumble it felfin the Duft, yet an in- 
tellectual Being {corns to look lower than Hea- 
ven it felf; and tho’ it be dated in Time, yet it 
means tolive aslong as Eternity. “The Poets had 
veiled and muffled up the fame Opinion in their 
Mythology; whiles they tell us, that Prommethem 
(which is allone with Providence) did work and 
fafhion the Bodies of Men out of Clay, but he 
was fain to fteal Fire from Heaven for the quic- 
kening and enlivening them with Souls, which 
made the Prince of Latiz Poets fing, 


Igneus eft ollis vigor & caeleftis origo. AEne'd 6. 
And Ovid fupplies him with a fhort Verfe. 
Sedibus athereis fpiritus tlle vent. 


But often do you meet with this in Homer, that 
God is the Father of Spirits, aa7ip cvd' pare Seav- 
zz, the Father of angelical Beings, and the Souls 
of Men, which Virgil twice renders : 


—Hominumn Jator atque deorum, fEncid. 4. and 11. 


Yet all this While we cannot fufficiently per- 
ceive, that the Generality of the Heathens did 
think, that every Soul was immediately created 
by God himfelf; but only, that at the firft chere 
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wa; beftowd more then ordinary Workmanhhip 
upon them, which they kiew principa!ly by thofe 
generous Motions wie. chey found working in 
their own Souls ; and Dak tly by fome Reliques 
of Mofaicz |Hiltory, that was fcatter’d among them. 
Lhe Body ’twes raisd out ot the Duft, but 
the Sox | {prang trom Heaven, *twas@] 7M) DOY 
Prasuua e£u}sxs, a Bud of E.ernity. And truly, 
that the Souls of Men fhould not be ex traduce 
it does fomewhat degrade them from that Height 
of Excellency that belongs to them. We know that 
Quelftion is full of Bryers and Thorns; but yet we 
may very well fay thus much, that fome Scripture 
Patlaccs favour aid countenance iais moft, that 
God itill breathes in Men living Souls, that they 
flow from him, in a ‘vay of Creation ; and that 
the Soul and Body do itill differ in their Original. 
"Thus then we have re prefented unto yOu, as indiffe- 
rcntlyas we can,theState of thisereat Controverfy ; 
and tho’ we could eaiily tcil you which Part we 
do moft ealily incline to, yet we fhall rather re- 
fer it to your own Thoughts, with this Intima- 
tion, that a modelt Hicfitancy may be very law- 
ful here, fince its a Queftion which cannot be 
determind in this Lite. However, tis enough 
for us, that the Spirit or Soul of a Man, cither 
by Virtue of its conftant Creation, or by Virtue 
ofits firft Creacion, is immortal; therefore they 
think unlearnealy, who imagine the Mortality 
of the Soul, waici cannot die; and it founds as 
ill to the Ear of Reafon, for any (tho’ we have 
—_ atiempted it) to go about to define what it 
. The Nature and Quality ofthis immortal Ex 
dehes (as abovefaid) an abiolure Determination 
ot its Subftance; wuerefore, let the indubitable 
“nowledge of the laft Day decide the Matter ; 
no this Life it isa hard Task to know the Infuft- 
on 
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on thereof into Man, whether by Tradu@ion or 
otherwife ; and in the Life to come, thofe who 
would advance the Opinion of total Death, and 
ftacgerthe Immortality of the Soul, will then 
find, it is that fublime Part of Man which cannot 
be {ubje& to any Annihilation, but will live for 
ever. 
Is there Salvation for any Heathens ? 

A. It mult be a very uncharitable Cenfure that 
aflumes the Prerogative of dooming fo many Mil- 
lions of Souls, as the Heatheus make, to the utter- 
moft Severity of divine Wrath. Truly, we have 
great Hopes of the Salvability of fome of them, 
and may jultly think that Statiuvs’s aflerting the 
Certainty of a Deity, tho’ in a blind way, may 
find much more Favour in another World, than 
Lucretius, who believ’d all Things came by Na- 
ture, which is but the Inftrument of God; and 
at length tits defperate Slighter of Providence, 
tho’ otherwife a Romaz ot very eniment Parts, 
laid violent Hands upon himfelf. Cicero's {mall 
Knowledge too of a Godhead, without doubt, 
may be better rewarded in a future Szate, than 
Lucian’s impioufly {coffing at religious Principles. 
S-neca mayfind more Mercy for his Tragedies, than 
Catullus tor wantonly finging Vivamus mea Lesbia ; 
or Sappho, for taking more Complacency in her 
Practices than her Verfes; or Aiacveon, the mer- 
ry Greek, who by a molt emphatical Taxtopathy 
was choak’d with the Husk andKernel of a Grape, 
as taking more Delight in his Cups than his 
Odes. The Juftice of an Aviftides, the good 
Laws of Solow, or a Lycurgus, the formal Devo- 
tion of a Numa Pompilius, the Prudence of a Ca- 
to, the Courage of a Scipio, the Moderation of a 
Fabius, had all fome Seeds of Goodnefs {catter’d 


among them. Axguftus pleafed God better than 
Tiberius; 
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Tiberius ; Horatius Cocles better than a Cataline or 
Cethecus; and Plato better then Aviftotle, unlefs 
*ris true what's reported of this lait Philofo- 
pher, that Simon the Juft, the High-Pricft, read- 
ing of Ledures to him a little before his 
Death, ot the Immortality of the Sonl, and the 
Rewards or Punifhments which are referved for 
another Life, very powertully, he was not only 
convinced therewith, but was alfo converted. 
Thus, as there is no doubt but that fome of the 
tearned Heathens pleafed God better than others, 
it muft be a very uncharitable Thing to exclude 
them for ever from the Sanétum Sanftorum of 
Blifs; and the Tenet muft be exploded as an 
Aftront to divine Mercy, when Chrift is not a Pro- 
pitiation for our Sins only, but for the Sius of the whole 
World. 

Q. We defire you (Gentlemen) to rvefolve us this 
Oveflion: What Benefit has Printing been to the 
World ¢ 

A. \t muft be confeft, that Typography, or the Art 
of Printing, has been a great Means of dete&ing 
the Errors of the Church of Rome, and dimini- 
fhing the papal Authority andInfolence ; but on the 
other hand, it muft be own’d, there’s nothing that 
occafions louder Complaints, nor indeed has given 
more juft Offence than the prefent Liberty of the 
Prefs. So openly has the Chriftian Faith, as now 
profefs’d by the Church of England, been attackt 
by the Di/enters, under Pretence of Reafoning, ot 
undermind by a Revival of the ancient Herefies, 
elpecially the Ariaz at this time of Day, the 
Difcipline cf the Church brought into fuch Con- 
tempt by thofe that refine upon its Inftitutions, our 
Obligation to the moral Part of Religion fo trea- 
cheroufly given up or diftinguifh’d away, one can 
hardly help wifhing the Inventer of the Art had 

kept 
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kept to his firlt le{s deftru@ive Employment. Eve- 
ry Year produces fome great Genius or other that 
pulls down a Pillar of Scripture to build a Plea- 
fure-Houfe of his own. How has Mofes been 
mangled to erect a new Figure of the Deluge ? 
What new Revelations have been lately made to 
fet afide Apoltolick and Primitive Authority 2 
What Power to throw open the Church’s Pale, 
for thofe that make Inroads to claim a Right to 
her Privileges? To mention no more, for ’twere 
endlefs to go thro’ with ‘em, How has Scripture 
been abusd, Antiquity made a Jeft of, the pofi- 
tive Infticuttons of our Church not only call’d 
obfolete, but Marks of Antichrift, by thofe of 
our own Communion, becaufe they are maintain’d 
in other Churches, to which we have a juft Ex- 
ception? That the Zurki Polity has not yet ad- 
mitted any Printing at all, feems to be tor this 
Reafon, that the Chriffian Religion may not that 
way find an Entrance, and prevail againft theirs. 
This would be, they reckon, doing more Hurt 
than Good, as it might do fo to the Canfe of 
Mahomet. We may learn fo much of our Enemies, 
to prefer the Interefts of our Religion to fecu- 
lar Advantage. And fince the Abufe is fo plain, 
to condemn that as heartily as they do the Ufe 
of it. ’*Twere better we wanted fome modern 
Improvements, anda few politick Ends were not 
ferved, than thefe fhould take into their Train 
the Peft and Scandal of the Age, and give ’em a, 
ProteGtion. If the Profperity of this Weapon 
fince it has been form’d againft Zion, has not fome 
thing of Horror in it, Mahometan Zeal will rife 
in Judgment againit us. 

. What ave the Inconveniences of going to Law? 
And, Whether is it finful ov not. ? 


A. Some 
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A. Some ate fo zealous to ruine one another, 
that Weftminfter-hall isevery Term made the Place 
of Dettru@ion. There they faften upon, worry 
and tear one another; and he that gets the better, 
eenerally pays fo dear for his Victory, that he had 
better have fat down by the Lofs. Not that we 
would, with the Sociazaus, ftretch that Command 
of our Saviour to his Difciples, To let the Coat 

o alter the Cloak, and make it a Sin againft the 
Gofpel, for Ch-iftians to goto Law, any farther, 
than that they fhould not contend for Trifles. 
Chriftianity lays no body open to be abus’d and 
impos’d upon, where a Jegal Remedy may be had. 
It forbids doing as we would not be done by, 
and obliges us to Bearing and Forbearing, rather 
than be Litigious; but takes away no body’s Pro- 
perty, nor gives fo much Countenance to Unju- 
ftice, as to difarm the Opprefled from recove- 
ring their Right. Had going to Law been a 
Crime in it felf, ithad never been permitted to 
the Jews. They were allow’d it, and had Courts 
by divine Appointment erected, for the Determi- 
nation of what belong’d toevery Man. And ’tis 
too much for a few fingular Diflenters, upon a 
Text, to take upon themfelves the putting a Bar 
to Chriftian Liberty, which in all Ages has been 
admitted. Norcan we fee here thefe Precepts of 
the Sermon upon the Mout can be confind, as 
{ome would have them, to thefe firit Ages only : 
‘That what was legal in thofe Days, 1s not the 
fame now. It feems to be from too much Incli- 
nation tothe World, fuch Expefitions have been 
fet up, that make a Difference in Times and Sea- 
fons, asit the Precepts of the Gofpel were not al- 
ways ot the fame Obligation ; and we could ex- 
cule our felves in the Contempt of them, becaufe 
we are not the Perfons they were immediately de- 
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liver d to. Tho’ the litigiousHumour of fome 
Menrichly deferves a chargeable Remedy, there 
is yet a Commiferation due fometimes to their 
Antagonift. A Man may, whether he will of 
not, be engag’d in thefe bloody Conflids at the 
Suit of his Neighbour’s Pride or Malice. And 
fince the moft peaceable Temper may be obliged 
to complain of Oppreffion, or anfwer the Charge 
of Pique and Revenge; ‘tis Pity but Juftice were 
to be obtain’d ata cheaper Rate, and a flight 
Wound may be cur’d without Amputation, which 
nothing but a Gangrene can jultify. We could 
with the Law were lefs chargeable; that feeking 
Right were not as bad as fuftering Wrong: That 
the Avenues to Juftice were not fo befet with 
Robbers,that a Man muft lofe one Purfe to recover 
another, and be ftript into the Bargain. Fuftice 
(we aretold) fhould be blind, and fo we think fhe 
is, when fhe can’t fee the exorbitant Fees of her 
Attendants. When to be let in and let out, cofts 
fo much Oppreffion, nothing could have been fe- 
verer. When the Man that’s fummon’d to an- 
fwer in a litigious Suit, muft go thro’ fo many 
Tolls, and be fo often fpunged in his Paffuge, he 
might as well have pafsd tor guilty, as pleaded 
Innocence: Like the Chrifttans in Terkey, who 
pay double Taxes for their Religion, and hire in- 
tidel Moderation to connive at their Patriarch’s 
Jurifdiction. Why thefe Impofts were laid upon 
the Road to Jultice, we never could underftand. 
How that can be made aut, we are much ata 
Lofs. Which of the Liberal Arts or Sciences 
thrives upon the Fees of Door-keepers? Is Copy- 
ing and Abbreviation fo eflential a Point to Lear- 
ning, a Nation could not have maintain’d fuch a 
Character without ic ? Are fo many Lines a Sheet, 
and fo many Words in + ines {o mathematical a 
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SubftraGtion of one’s Money, that the Credit of the 
Nation muft rife in Proportion to the Lofles of 
the poor meagre, waited Culprit? We are told too, 
ris upon a politick Account, to prevent Conten- 
tion: That the more difficult is the Way to Jus 
flice, the more People are enclin’d to be quiet. 
If the Courts were open to every Grievance, 
there would be Complaints without End. A Hog 
could not go thro a Stone Yard, but the Law 
muft be rais’d againft the Trefpafler. A Man 
could not be an Hour without a Subpena or 
Attachment, if there was Room for every Body’s 
Impertinence. *Twould prevent Contention as 
effvGuatiy, if the Perfon in Fault were punifh’d; 
if paying fuficient Colt to the Adverfary or Fine, 
were inflicted by the Court upon a litigious Plain- 
tiff, or roguifh Detendant. As the Cafe ftands, 
the Law is a Weapon tor the Proud and the Re 
vengeful. Thefe may be in the Right, at leaf 
have their Revenge, if their Purfe be the longeft. 
‘y fhort, fo chargeable have been the Methods of 
br; nging Opprefiors to Account, fo expenfive the 
Arm ur to defend the tnnocent; the one may 
chink vee firft Lots had been the beft,and the other 
with he “ad let the Coat go to him that had taken 
away the Cloak. There's a Revolution indeed of 
Eftares, and where.the Law has broke one Fami- 
ly, it has rais ct another. It the Defolation the 
Law has made, were recorded, and the Enfigns 
of the Orphans and Widows were hung up, 
whofe forlorn Relatians have been prefs’d inte 
the Service, there would? be no Room for thofe 
brought from the Danube and Ramekies. “Tis 
true, much may be faid in Favaur of a miftaken 
Client, in Exeufe of Ignorance, Pafhon, and the 
like: But wherea Man engages in a Caufe pal- 
pably litigious and unjutl, he becomes a Party 
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cothe Unjuftice,and deferves at leaft equal Punifh- 
ment with him he appears for. Thou faweft a 
Thief, and confentedft unto him, is chargeable upon 
the Pleader, as a Perfon concerned. Should thele 
Maintainers of Learning be mercenary, and like 
Serjeants at the Compter, gape at every Retainer ? 
Should they have an Indulgence to crofs-bite an 
Evidence, to abufe the Adverfary, and rip up the 
Misfortunes of his Family, and belch a tew Wit- 
ticiims inftcad of Argument ? How fhall the 
World maintain Keverence to their Opinion? 
How fhall we take them for the Guides of Con- 
{cience, fet afide the received Interpretation of 
the Law, and believe them when they fay, The 

Cafe is alter'd. 
Q. Is it a Sin for the Female Sex, to ufe artificial 

Handfomuefs ¢ 
A. The ufing any auxiliary Beauty, or artifici- 
al Handfomnets, a Fafhion now too much in 
Vogue in Eugland, that is to fay, Painting or 
Patching the Face, 1s the Devil's Invention, ab- 
folutely a Sin; not only in the Abufe, but the , 
very Ufe; inthe Nature of the Thing, and noc 
only in the Intention of the Doer. It is utterly 
wicked and abominable again{ft the Law ot God, 
the Light of Nature, againit Self Ssame and Con- 
viction, a Reproach of God, a Perverting ot his 
Works in Nature, a Cheat of others, a Lure and 
Bait to Sin, a Fruit of Pride and Vanity, poifo- 
nous to the Body, and pernicious to the Soul: It 
is the proper Practice of Harlots and lewd Wo- 
men; andit is inconfiitent with a Chrifliaiz Pro- 
feflton, and a good Conf{cience. The odious and 
infamous Way of Painting, every-where in ail” 
Ages fo much, and fo jJulily fpoken againft both 
by God and good Men, is a moft ungodly Pra- 
Ctice, too much usd by Perions of Quality in this 
CC 2 Nation, 











20 The Delphick Dracie. 


Nation, who, not content with Nature’s Stoct 
of Beauty, do (not bya fine, but a filthy Art) 
add fomething to the Advantage, as they think, 
of their Complexions ; but rather to the deforming 
of their Souls, and defiling of their Bodies. We 
abfolutely think all Colours or Complexion added 
by the Female Sex to their Skins or Faces, be- 
yond what is purely natura], to bea Sin, as being 
flat againft the Word of God, which all mutt 
erant to be the indifpenfable and unchangeable 
Rule of all moral Holinefs, from which we may 
not warp in the lealt Degree upon any Pretenfions 
to advance our Honour, Eftates, Healrhs, or 
Beauties. Ifyou look into 2 Kéags ix. 30. you 
fhall fee wicked Fezabel, tho’ a Queen, yet not 
tolerated, or excufed, but foully branded, and 
heavily punifh‘d for painting her Eyes or Face; 
for which fhe was afterward, by a mott deformed 
Deftiny, juftly devour’d of Dogs. Which fearful 
Stroke of divine Vengeance, we think is a fuffici- 
ent Example to feare the moft adventurous Wo- 
man, from any fuch finful and accurfed Practice. 
Moreover, Painting the Face is mentioned in two 
other Places of Scripture, as the Pra@ice of lewd 
and wicked Women ; and juitly falling, not only 
under the Reproach of the People, and all holy 
Men, but under God's Diflike and Difpleafure ; 
who not only abhors to feethe Deformities of onr 
Hearts, but alfo of our Looks and Ont-fides, 
when they are alrerd,by any Art, from what God 
and Nature hath made them; whofe Works muft 
needs be beft, and beyond Man’s Amendment. 
You fee, how with a facred Taunt and Irony, 
the Spirit of God reproves the Fewifh Church in 
her Lewdnefs and Apoftacy: Lo, they came, for 
i: hom thou didft wafh thy Jelf, paintedft thy Eyes, and 
decked ft thy felf with Ornaments, and fateft upon a 
{lately 
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fiately Bed, and a Table prepar’d before it. 
Fuck. xxiii. 40, 41. And fays another Prophet, 


| Though thou clotheft thy felf with Crimfon, though 


thou deckeft thee with thy Ornaments of Gold, though 
thou venteft the Face |the Hebrew is Eyes, as 
the marginal Note of our Exglifh Tranflation 
fhews| with painting, i vain shalt thou make 
thy felf fair, thy Lovers will defpife thee, they will feek 
thy Life. Jer. iv. 30. By which Expreffions, allu- 
ding to the Cuftoms of thofe Times, the Lord 
{eems extremely to blame, and abhor thofe Pra- 
&ices there mention’d, amongft which that of 
Painting isexprefled. Again, Godin the 3d of 
Vaiah, with Difpleafure ‘reckoning up the many 
Arts and Initruments of dreffing and adoring, 
which either Ingenuity and Civility, or Delicacy 
and Luxury had found ont, and fafhionably us’d, 
to gratify the Curiofity, Pride, and Petulancy ef 
the Women of Feriufalem, only with thofe addi- 
tional Ornaments, which do not pretend to be 
natural, as all Paint and Complexioning doth, we 
may very wellconclude, that God is much more 
difpleas’d therewith, than he is with any of thofe 
Things, which were but proteffedly artificial Ad- 
ditaments to Nature, and not Counterfeits of 
Nature. All Painting the Face, or adding to our 
Handfomenels in point ot Complexion, is direétly 
againft the 7th Commandment, which forbid- 
ding to commit Adultery with others, as the 
higheft Afcent or Degree ot Sin, in thatkind, doth 
alfo forbid all Means and Occafions, either ne- 
ceflarily tending, or {tudioufly intending that evil 
End, which leads others, or expofes our felves 
into Temptations ot amorous Folly. While we 
difguife and alter our Faces, not only as to God 
and Man’s Afpe&, but cven as to our own, we 
are not what we feemto be, our felves; and 
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being once alter’d by Art from what is native, we 
muit look for snstiet Face, before we can find, 
and fee our felves in that Glafs, which at once 
flatters, upbraids, and deceives us, While it re- 
prefents our Looks, other than God hath made 
them and us; whereas the wife Creator hath by 
Nature imprefled on every Face of Man and 
Woman, fuch Charaéters, either of Beauty ox 
Majetty, or at leaft DiftinGtion, as he fees {uffici- 
ent tor his own Honour, Our Content, and others 
focial Difcerning or Difference, whereby to avoid 
Contifions or Miftakes ; fo as there fhall not need 
any further Additionals of Art, which put a kind 
of Metamorphofis or tabulous Change on God's 
and Nature’s Work. IJnthat Variety which God 
hath fer forth his nobleft Creatures (which are 
after his own Image) even Mankind, in a kind 
of Checquer-work of {ome handfome, and others 
unhandfome, {ome pallid, and others ruddy, every 
one, we - think, ought tocontent themfelves with 
that Colour and Complexion, as well as Features 

which God hath given them, not only in order 
to their particular fub! ifting, but as to the gene: 
ral Symmetry of his Works ; 1n which he hath (as 
skilful Painters do in their PiGures) fet forth his 
ae guick and lively Colours (which are in fome 

Faces) by thofe deep and darker Shadows that 
are in others. Ifthe molt accurate Pencils were 
but Blottings, which prefum’d tomend Zeuxis and 
slpelles’s W orks; who may prefume to add any 
thing, where God hath put to his laft and com- 
Pleat: ng Hand, which 1s both able and wife to 
do what he fees beit? The holy Fathers of old 
almoft with one Voice, abfolutely cry down, and 
damn to Hell all Painting ig, Or Colouring the Face, 
in oder to advance the Beauty of it, as a Sin 
not {mall and difputable, bur of the firkt Magnt- 
tude. 
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tude. Tertuilian argues again{t it, asthe Devil’s 
counterfeiting and marking of God, by feeking 
€0 mend his Works, as if God needed his Ene- 
my’s Help to compleat his Creatures. The veil- 
ed Virgins in antient Times were told, that the 
Devil by thefe Arts doth but diftort and poyfon 
what God hath made handfome and whoifome. 
Thus by what we have here faid, the female Sex 
may fee, that auxiliary Beauty feems nor 
to us any Beauty, but only Detormity ; fo that 
a painted Lady is to be look’d upon rather as 
fome Spectre or Empufa, than asa handfome Wo- 
mali. 

Q. As the Water 1s open to all, can a Prince claim 
any Dominion over the Sea? 

A, That the Sea is nowhit lefscapable of pri- 
vate Dominion, than the Land, in Numbers you 
fhall find it written, Let your Borders be the greateft 
Sea, that is the main Ocean and its Iflands. We 
alfo read, that Pompey the Great, being Admiral 
of a great Navy, had a Commiffion given him 
by the Senate, as abfolute Lord of the Sea, be- 
caufe it was in Subjection to, being wholly fub- 
du’d by, the Roman Power. The Borders are in the 
midft oy Heart of the Sea, faith the Prophet Exe- 
kiel of the Tyrians: And it is affirm’d in antient 
Hiftory, that the City of Zyre built by Agenor, 
made not only the neighbouring Sea, but what 
Seas foever her Ships fail’d in, to be of her Do- 
minion. There was an antient Cuftom usd in 
the Eat, that when great Kings had a Defign to 
bring any Nation under their Power, they com- 
manded Water and Earth, the Pledges of Em- 
pire and Dominion, to be deliver’d unto them ; 
conceiving, that the Command of the Sea, as well 
as ot the Land, was fignified by fuch a Token. 
“And if we take a View of thefe late Times, as to 
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the Rights and Cuftoms of foreign Nations, wé 
fhall find, that the Commonwealth of Venice hath 
enjoy d the Dominion of the Adriatick Sea for 
many Ages. The Zufcaus to this Day have an 
abfolute Dominion in the Tyrrhexe Sea, and thefe 
of Genoa in the Lyguftick. Having thus in general 
given an Account, that almoft among all Nati+ 
ons there hath been allow’d a private Dominion 
of the Sea, we fhall now come to our own Country 
and inform the Propofer of this Queition, that the 
antient Britons did enjoy and poflefs the Sea, as 
Lords thereof, before they were fubjeGted to the 
Romans. Atthe coming of Fulius Cafar into this 
Uland, we find that the Britons us’d the Sea as 
their own for Navigation and Fifhing; and with- 
al permitted none befides Merchants to fail into 
the Country, without theic Leave; nor any Man 
at all to found or view their Sea-Coafts or Har- 
bours. Amongit feveral Kings of old, that not 
only ruled this Land, but had alfo Dominion 
over the Sea, we find none more potent than King 
Edgar ; who pofleffing an abfolute Dominion of 
the Sea, fail’d round it once a Year, and fecur’d 
it with a conftant Guard of Ships, of which, as 
is reported, he had 4800 ftout ones; and what 
Dominion this was King Edgar had as abfolute 
Lord of the Seas, appears in thefe Words: J 
Edgar Azug of England, and of all the Kings of the 
Wands, and of the Ocean lying about Britain, and all 
the Nations that are included within the Circuit; and 
fo forth. After him, King Canutus left a Tells 
mony, whereby he moftexpre({sly atlerts the Sea 
tobe a Part of his Dominion; tor placing him- 
felt by the Sea-Side on Southampton Shore, he 1s 
reported by Heath and Meriton, in their Chronicies 
and Hiltory of Exgland, to have made Tryal ot 
the Seas Obedience in this Manner: Zor; @ 
Seu. 
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Sea, art under my Dominion, as the Laud alfo which 
J fit upon is mine ; therefore J command thee not to wet 
the Feet ovGarments of thy Sovereign. Altho’ the Event 
did not anfwer his Expedtation, yet by this he 
profefs'd himfelf to be Sovereign of the Seas as 
well as Land. And there is nothing more clear, 
than that the Kings of Exgland have been ac- 
cuftomed to conftitute Governours, who had a 
Charge to guard the Exglih Sea, and thefe were 
call’d Cuftodes maritimi; in which Number one 
Thomas de Moleton was call'd Captain and Guar- 
dian of the Sea; but this Title was afterwards 
changed into Admiral, in the Days of Edward the 
Third, whofe principal End of calling one Par- 
liament, was concerning the Prefervation of Peace 
both by Land and Sea ; giving usto underftand, 
that the Land and Sea together, made one entire 
Body of the Kingdom of Eng/and. 

Q. From whence are the Names of thefe Chaldean 
Kings, Nebuchadnezzar, Belfhazzar, azd Mero- 
dach deriv’d ? 

A. Thefe three Chaldean Kings, who make 
the golden Head, the Lion and the Bear, men- 
tioned by Daniel, took their Names from three 
Babylonian Gods, namely, Nabe, Bel, and Mero- 
dac, which gave occafion to the Prophet to noxe, 
that the Chaldean would attribute his Strength 
unto his God, according to this Text, Theu /hal? 
his Mind change, aud he fhall pafs over, and offend, 
amputing this bis Power unto his God. Hab. i. 11. 

—Q. Ff the Diftances between any 3 Objetts are known, 
and the Angle they make with each other from fome 
known Point or Station in the fame Plain, how will you 
find the Diftance of either of thofe Objeéts from the 
faid Station? 

A. Thus: Letthe 3 Objects be 4, B, C, and 
their Diftances and Angles asin the annexed Dia- 
D cram 
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gram ; upon the Line 4 B defcribe the Segment 
ASB of a Circle that fhall contain the Angle of 
21 Degrees ; alfo upon the right Line B C de- 
feribe the Segment of a Circle that fhall contain 
z an Ang'e of 18 
o> Degrees. Now 
’ fince we mu 
\* — ftand in the 
Periphery of 
C both thefeCir- 
cles, to behold 
| the Obyje&s 
under _ thofe 
Angles, * 1S e- 
videntit mult 
be in the Point 
S of their In- 
ter{ection ; for 
if from the 
Point S you 
aw the right Lines S4, S B, SC, they will 
fo rm t ne given Angles ; and therefore, it by the 
_ e with which you plotted the Triangle A 
7, you meafure the Lines S4, SB, SC, 
at cet the Diftance of the faid Point anal el- 
ther of the Objeds, which was the Thing re- 
quired 3 and by the Help of this Problem you may 
likewife find the true Safitios of Sands and Rocks, 
that are near the Shore, or within Sight of 3 
Piaces at Land, whofe Diftances are known. 
—Q [That is the Aleaning (Gentlemen) of this fbort 
Saying of St. Paul’s, The Letter kijleth, 2 Cor. 
lil. OF 
The Gentleman who fends us this Queftion 
fays the primitive Fathers of the Church, in their 
Parapnrafe on the abovefaid Words, agree that 


| ceral interpretations of the Law and “Book of 
Mofes 
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Mbfes, are very pernicious and deftructive of them, 
which differs from this of Zertulian on the fame 
Place of the Apoftle, Denique qui literam tabulis ta- 
pideis inciderat, idem © de fpivitu edixerat, effundaim 
de meo [pivitu in omuem cavuem: O fi litera occidit, 
Spiritus verd vivificat, ejus utrungue eft qui a't, Ego 
occidam @&F ego vivificabo, percutiam O fanabo: olim 
duplicem vim creatovis vindicamus © judicis O& boni, 
litera occidentis per legem, O Jpivitu vivificantis per 
evangelium. Adverf. Marcion. lib. 5. WhichC - 
tation agrees to the Context, following thefe 
Words, The Letter killeth, which only fhews the 
Excellency of the Gofpel, which gives Life and 
Liberty, to bemore glorious than the Law of Con- 
demnation. And in this Senfe do Tremelius and 
Beza (tho different in their Veriions of the New 
Tcftament, one rendering it Scriptura enim occidit, 
the other Nam litera occidit take it, in their Anno- 
tations on che 3d Chapter of St. Paxl’s 2d Epi- 
{tle to the Corinthians. But-it would be no bad 
Note upon this Saying, The Letter killeth, to fay, 
that the Meaning thereof may fignity not only 
the temporal Death, but alfo an eternal one here- 
after, of ignorant, illiterate People, that fhall 
pref{ume to interpret the Oracles of Goa after 
their ownidle Fanc es, and whimfical Imagina- 
tions; for in the Leétures of holy Scripture, 
their Apprehenfions are commonly confin’d unto 
the literal fenfe of the Text, from whence en- 
f{u’d the grofs and duller Sorts of Herefies. Tie 
Vulgar not attaining the Deuterofcopy, and 
fecond Intention of the Words, they are fain to 
omit their Superconfequences, Ccoherences, Ft- 
sures, or Tropologies, and are not fomectime per- 
{waded by Fire beyond their Literalities ; whicia 
Humour unhappily poflefling many Men (efpe- 
cially in our own Country) they have by Pre- 
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judice withdrawn themfelves into Parties, and con- 
temning the Sovereignty of Truth, feditioully 
abected the private Divifions cf Error. 

Q. M:ff a whole Day, or a fourth, half, fixth, 
or a feveuth Part ther of be kept fer a Sabbath, and 
the facred Part be yecular!) fixt to the Beginu:ng, Mid- 
dle, or End o; the faid whole half, or any other 
certain Part of Limited Timef As the 7th Day 
was fixt jor the Sabbath, ia Memory 0; the Creation, 
ae we bound to commemorate it at the periodical Re- 
tuvis of the Time, wherein it was finifht; or to 
refolve it in an abfulute Pleafuve of Gid's own, 
wiiercby he could have confecrated the 7th Day, 
tho’ the Creation bad c ft him only fic Minuses, fix 
Hours, ov any greater or leffer Time than fix Days 
Ste Reafon cannot difeover how log Time the di- 
v ite Power employ'd ia the Creation, avr what Time 
toc divine Wifdom cunfecrated in Memory of that 
gecat Work, how comes this Precept to be a Part 
of the moral Law? Why is not this divine Pre- 
¢ pt flil cbferw'd, when neither our Saviour, nor bis 
Aofiles, have declar’d it void, or éftablin'd a new 
oxe in its room, by any pofttive L.ftitutun? Since 
Curiftians keep the firft Day of the Week, inftead 
o the laft, as the original Piecept commands, how 
cu the Pragtice of Men ceutvary to a divune and 
ft nding Law be binding tous, when it ts nt reveal d 
toat the faid Praélice 1s authoviz’d by God, who, 
we are fure, eRablifo'd that Law which it contradtéts ? 
Sn celebrating the Chriltian Sabbath to the Memory 
of ouv Savivitx’s Refurrection, are we nit to bave 
Refpeti to the Creation; and if fo, why dees it.not 
becin at Twelve of the Clock on Saturday, ov at 
Feast about Sun-ferting in, Alufion to the Creation which 
once had a whole Day to itfelf? Why is the Chri- 
ftian Sabbath prxt im Memory of the &efurvection, 
and not of the Defcent of the Holy Ghoft, when Man’s 
Redemption 
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Redemption was compleated$ In reading the Law in 
she Service of the Church of England, is it not either 
jmproper to read the Fourth Commandment, which re- 
Jates only to the Jewihh Sabbath 5 or zn the People to 
ray God would enublethem to obferve that Law, whe 
neither the Day of the Chriftian Sabbath, zor the 
Faits in Memory of wbich it ts kept, are therein Ipeci- 
ed ¢ 

‘ A. The Gentleman has fent us a great many 
Qceltions aboin the Saboath: In anfwering which, 
we fhall be as bricf as we can. Firff, As the 
Sabbath Day, God had fet entirely apart for 
his own Service, he would not be ferv’d by 
Halves, in having but a third, fourth, fitch, or a 
fixth Part thereot, dedicated to him. Secondly, 
As a Seventh Day is a Precept of God, whereby 
he commands us to worfhip him, we are bound 
to obferve punctually the periodical Returns there+ 
of; and to know, thatifit had been his Pleafure, 
he could, tho’ he had created the World but in 
fix Minutes, have appointed the Seventh Day for 
his Holy Day. Thirdly, The Propounder of thefe 
Queftions owns the Creation to be perform’d in 
fix Days, and here denies it, tho’ Mefes in his 
Pentateuch particularly defcribes the Work of each 
Day, whereby we know the Obfervation of the 
Seventh Day, whereon God veffed fiom all his 
Works, Gene li. 2. 18 a moral Commandment. 
Fourthly, Tho’ this Precept was renewed in the 
Laws, when God gave the Commandment to 
Mofes on Mount Sizai, written with his own Fin- 
ser on two Tables of Stone; yet wasthe Fewih 
Sabbath chang’d into Sunday, becaufe Chrilt was 
born upon a Suzday, rofe from the Dead upon a Sxa- 
day, and fent down the Holy Ghoft upon a Suda; ; 
Works notinferiour to the Creation of the World. 
Again, we know, that a Day fet apart for the 
Service 
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Service of God, is of divine Right, and of the 
Law of Nature; tho the determining this _parti> 
cular Day, Sunday, rather than Saturday, bea 
Church Ordinance and Precept: However, when 
Chrift confitmed the other Commandments, he 
alfo confirmed this, in as much 4s it belonged to 
the Law of Nature, but not as ir belonged to the 
ceremonial Law of the Jews, and was affixed to 
Saturday, which was abrogated, and ceafed to 
oblige afier the Death of Chrit. Fifthly, We 
know not that Chrift, who is Lord of the Sabbath, 
Mark ii.28. has in any wife by Infpiration of his 
Avoflles after his Death, intorm’d them of his 
not approvirg of the Change of the Fewi/h Sabbath 
into chat obferv’d now under the Chriftian OEco- 
nomy. Séxthly, The Feuilb Sabbath began at Six 
a Clock the Night betore; which Time of Prepa- 
ration for it, the Hebrews call’d Biath hafchabbath, 
that is, the Entrance ofthe Sabbath: And which 
Addition of Time was two-fold; for fome began 
the Sabbath fooner than others, as it was done by 
the Jews dwelling at Tiberias; becaufe, they dwel- 
jing in a Valley, the Sun appear’d not to them fo 
{oon as it did to others. Some again continued 
the Sabbath longer than others, as the Fews dwel- 
ling at Tfepphore, a City placed upon the Top of 
2 Hil, fo that the Sun fhined longer to them than 
itdidto others; and thus both of thefe did ad- 
deve de profano ad facrum, add fomewhat of the 
Werking-Day immediately going before,$ or im- 
mediately following afters And here we mutt 
turther take Notice, That as Mofes taught the 
People to remember the Sabbath over Night, fo 
it was a holy Cuitom among our Fore-fathers, 
when at the Kinging to Prayers on the Eve be- 
fore, the Husbandman would give over his La- 
bour inthe Field, and the Tradefman his Work 
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in the Shop, to go to Vefpers, or Evening-Prayers 
in the Church, to prepare themfelves for the Saé- 
bath. Seveuthly, The Chriftian Sabbath was rather 
obferv’d on the Day of Chrift’s Refurre@ion, than 
that of the Holy Gaott’s defcending on the Apo- 
ftles, becaufe our Saviour was the Author and Fi- 
nifher of our Faith and Redemption. And, Eighth- 
ly, Ic is not improper to read the Fourth Com- 
mandment; becaufe, as it {peaks only of Fewi(h 
Sabbaths, it has no other Force upon Chriftians, 
than to put usin Mind then to obferve one Day 
in Seven for the Service of God, on which he has 
fet a Memento, a Remember, {uch as upon ro other 
Commandment, to keep it holy. 

. Geitlemen, a Friend of mine having liv’d upon his 
Means a confidevable Time, in Expettation of Employ- 
ment, has very near exhaufted his Eftate, fo that the 
Remainder is not Sufficient to maintain him, according 
to his former Way of livingy without being troublefome 
to bis Friends, from whom he does not in the leaft 
doubt of a Supply, till a Time of Pre‘erment aliers his 
Condition, whois now much in Debt: But in Cafe of 
a Difappointment, Ijhall be a coufiderable Lofer by him; 
therefore, he defires to know, what you would advife 
him in this Matter; for whith he will remain your 
humble Servant ¢ 

A. By this Letter, writ from on Board a Ship, 
we underftand, a Gentleman has wafted his Sub- 
{tance in depending on Preferment; which Expe- 
ation is fuch a hard Cafe atiending fome Men, 
that Mr. Cow/ey truly fays, 





Wrere I to really curfe the Man I hate, 
Let Attendance and Dependance be his Fate. 


But you fay, Sir, his Money is allgone; What 
then? Why! let him reft contented, fince he thar 
has 
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has moft, wants fomething; and he that hath 
leaft, isin fomething {. ppited; wherein the Mind 
which makes rich, may well poficis him with the 
Thought of Score. We fhaii fird none fo mifera- 
ble, but we fhall hear of another that would 
change Calamities. Again, you inform us, he 
has Friends, from whom he may expe& a Sup- 
ply: Butthenletus tell you, That his Importu- 
nities may not only breed a Diflike in them to hear, 
but alfo, when the Conference is ended, beget a 
reventing Sorrow in him that to'd his fad Tale, 
and make him wifh, he had lock’d up his Lips in 
Silence, rather than have pour’d out his mean Cir- 
cumftances with fuch Indifcretion: Therefore, 
(after adviling you to be a merciful Creditor to a 
difirefled Debtor) we would have your Friend 
ro make the beft Advantage of what {mall Matter 
he has lefts for “tis Money makes the Mare to go: 
And to confider, that Man is but meerly the Ball 
of Fortune, being fometimes taken from the Plow 
to the Throne; and fometimes again from the 
Throne to the Halter. 





ot 
—_ 


Vienna, December 16. 1719. N.S. 


Q. RE Men bound to give their Affent to what 
General Councils determine? 

A. Men may reprefent the Bodies of others, in 
civil and temporal Affairs, in the A@s ofa King- 
dom; and thus a bodily Obedience is always due 
to jult Authority; but there is none can always 
reprefent the Mind and Judgment of another, in 
the Vitals and Inwards of Religion. A General 
Council does, and may produce jrdicium forenfe, 
but 
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but {tit thereis referved to every fingle Indruidi- 
im, judicium rationale: For can you think, that 
God will excufe any one from Error, upon fuch 
an Account as this, fuch a Doé&or told me thus, 
fuch a Piece of Antiquity inform'd me fo, fuch a 
General Council determiu'd me to this? Where 
was thy own Reafon all this While? Yet this 
mult be gratefully acknowledgd, that thefe Ge- 
neral Councils have been of publick Infivence, ot 
moft admirable Ufe and Advantage to the Church 
of God, tho’ they are not of the very Effence of 
it; for tis well known, there were none of them 
till the Days of Coxftantine: But herein is the Be- 
nefit of Councils, that they are (or ought to be) 
a compating and colleGing of many Lights, an 
uniting and concentricating of the Judgments of 
many holy, learned, wife Chriftians, with the Ho~ 
ty Ghoft breathing amongft them, tho’ not always 
fo fully and powerfully, as that they fhall be fure 
to be privilég’d from every Error; but being alt 
of them fubje@ to Frailty and Fallibility,and fome- 
time the major Part of them proving the pejor 
Part, there is none bound to give an extemporary 
Affent tocheir Votes and Suffrages, unlefs his 
Mind alfo concurs with theirs. 

Q. Can Altrologers aud others, who pretend to 
tell Fortunes, have a Prefcience of future Contin- 
gencies é 
©’ A. No; for the Affrologer only flatters himfelf 
in his own imaginary Operations, and perfwades 
the more fimple and credulous Part of the World, 
that he can difcover every future Atom; and that 
putting the Silver Letters of the Stars together, 
he can {pell out all the Fates of Kingdoms and 
Perfons. This vain Opinion alfo makes the An- 
gur chatter with the Birds in their own Diales ; 
and, as if he were their Scholiaft, he writes Com- 
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ments and Expofitions upon their Language. The 
Exfpex confults with the Inwards. of Bealts, to 
{earch into the Bowels of Things: He’ll but look- 
upon a Liver, and will prefently tell you the Co-: 
lour and Complexion of all Affairs. The 4rz- 
fpex beholds the Behaviour of the dying Sacrifice ;« 
and, from the Quietnefs and Struggling of thofe: 
{erfitive Creatures, pretends to foretel the Relu- 
€ancies and Facilities in higher Matters. And. 
the Chiromaicer. ftudies to read thofe Lines that 
feem to be fcribled. upon his Hand,, and to ex- 
plain them with his own interlineary Glofles; fo 
that he looks upon them as Nature's. Manufcripr, 
as an Enchividion of Nature’s Penning, in. which 
fhe gave him a_ brief Synopfs of all fuch Paflages 
of his Life, as fhould come into Being afterwards. 
Khe Affyrians, the Chaldeans, the Perfiaus,. the 
Grecians, and the Romaus, have had always among 
them feveral Profeflors of thefe Vanities. How- 
ever, thefe great Pretenders do very frequently 
deceive both themfelves and others in the molt or- 
dinary and eafy Scrutinies, which might clothe 
our Almanacks with more red, and put them to 
the Blufh, for gueffing atthe Weather no better, 
whereupon we may write upon them, Nala dies 
fine evvato, Did they never threaten you with 
‘Thunder and Lightning enough to make a Caligu- 
da prepare new Laurels, when yet the Heavens 
prov d very pacate and propitious? Did they ne- 
ver tell you of a fad difcontenred Day, which 
would weep its Eyes out; which, when it was 
born, prov’d a Democritus, and did nothing but 
langh at their Ignorance and Folly? Did they 
never flatter you with fine, pleafant, temperate 
Weather, when the Rain defcending, the Winds 
blowing, and the Hail beating, the Predifion 
fell, becaufe ‘twas built upon fo weak a F ounda- 

) tion ! 


















































The Delphick Deacte. 35 


cion? Hence we may conclude, that the fenfitive 
Créatures, the Crows, and the Cranes, and the 
Swallows, that know their appointed Times, 
are more happy and fuccefsful in their Predi@i- 
ons, and are better directed by their feeling the 
Impreffion of fome heavenly Bodies, than Men 
are by their feeing of them. In fine, prophetical 
Springings come not from the Will of Man, buc 
from the Breathings of the Holy Ghoft, as God 
himfelf is 6 Gv, #0 W&, #, 6 eeyoMelG-, fo he will 
have a Prophet to be a Shadow of himfelf. “oc 
THK TH TOV THT eCOOMAVA BEG TeovTZ, which 
Virgil well tranflates thus, © ) 


2 Re EE 





Novit namque omuia vates, 
Que fint, qua Jucrint, qua mox ventura trahantus. 
| Georg. Lib. qe : : 


God thus revealing and communicating — his 
Mind to his Prophets, doth clearly manifeft, that 
he himfelf hath an exa& Knowledge of future E- 
vents: He doth exprefsly fhew, that he doth cz- 
yare res humanas, that he is atfor © ordinator futi:- 
vorum, and that his Providence doth over-rule the 
greatelt Contingencies. - 

~—Q. What is Eternity ? 

A. Eternity is what we may call one bright and 
perpetual Day, which by its pure arid uninterrup- 
ted Irradiations,’ doth at one Draught {wallow up 
the whole Fluency of Time, and is infinitely 
above thofe temporal Conditions, of palit, prefent, 
and tocome. The Jzdians have a Cuflom, once 
a Year, to caft a golden Bufhel into the Sea, and 
thus they think they fet a Meafure and Boundary 
to its proud Waves, fo as it fhali not invade their 
Land; and juft fo would it be as ridiculous, and 
far more vain, to pretend to circumfcribe Eteriz:ty 
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within the greateft Number of Arithmetick, be- 
caufe its Circumference is too infinite to be com- 
prehended by any ‘human Capacity. There is 
no Succeffion in Eternity. There can be no 
prius & pofterius, where there was no Beginning. 
Even the very Soul of Man cannot be a compe- 
tent Judge of Eternity ; for being here converfant 
only with tranfient Things, that have their ortum 
 occafum, their fluxum © refluxum ; their Spring 
and Autumn, their Bounds and their Bottom, 
’tis not fo well acquainted with its Duration ; and 
yet it can far better behold the back Parts of Eter- 
nity, than the Face of it, Eternity a parte poft, than 
Erernity a paite ante; becaufe the Soul it felf is 
meafur’d by that Duration. In .a Word, Eter- 
nity is not at all {pent and exhaufted by Continu- 
ance, but is always iz vigore viridi, that is to fay, 
it is a flourifhing Duration that never withers or 
decays. 

Q. What is the Differcnce betwixt Nature and 
Fortuge ? 

A. Agreat deal: Foras Nature is that regular 
Line, which the Wifdom of God has drawn in 
Being, that which is mifcall'd Fortune, is nothing 
but a Line fuller of Windings and Varieties : 
And as Nature is a fixd and ordinary Kind ot 
Providence, fo Fortuue 1s nothing but a more ab- 
ftrufe, and myfterious, and occult Kind of Provi- 
dence; and therefore, as Providentia, fatum, natu- 
ra, cafus, fortuna funt ejufdem nomina Dei, Fortune 
was not blind, as the Heathens falfely painted and 
reprefented her, but they themfelves were blind, 
and could not fee into her. Now Nature {peaks 
two Things, that is to fay, it points out oréginern 
itis, which is a Principle of working in Spiricu- 
als, as well as in Corporeals. Hence it is, that 
juch Workings, as are facilitated by Cuftoms, are 
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efteemed natural ; and Cufoms being frequently 
ingrafted into Nature, hence alfo our ufual Idiom 
callsa good or bad Difpofition a good or bad Na- 
ture; fo that looking upon the Diverfities of 
Nations, we fay you may fee a rough and bar- 
barous Scythian, a wild American, an unpolitht 
Judian, afuperftitious Evyptran, a fubtile thiopi- 
an, a cunning Arabian, a luxurious Perfian, a 
treacherous Carthaginian, a lying Cyretian, an ele- 
sant Athenian, a gallant Roman, a Wanton Corin- 
thian, a defperate Jtalian, a fighting German, and 
many other People who are ali inclin’d to par- 
ticular Qualities. 

Q. What is the Meaning of this Proverb which 
the Jews ufe, We muft leap up to Mount Geri- 
zim, but creep up into Mount Ebal. 

A. As upon Mount Gerizim all the Bieffings 
were pronounced by Mofes, and upon Mount E- 
bal all the Curfes, fo then the ews would figni- 
fy by this Proverb, you muft leap up to Mount 
Gevizim, that you muft be forward and ready to 
blefs ; but creep into Mount, Eéa/ that is, you muft 
be flow and unwilling to curfe ; unlefs tis when 
God gives {pecial Command to curfe, and then 
you mult leap up into Mount Eba/ too; thusthe 
Angel of the Lord faid, Curfe ye Meroz, which 
Curfe did not come out of any revengful Thoughts, 
or private Refpe@& that Deborah had, but that 
fhe had a {pecial Command from above to curfe 
them. 

Q. Had a King better have the Love or Fear of 
his Subjects ? 

A. It wouid be a better Piece of Policy for a 
King to rule his SubjeG@s with a Sceptre of Gold, 
than a Rod of Iron; he had better engage them 
by Love, than enflave them by Fear; for tho’ this 
may feem to add fome.Sparklings to Majedlty, 
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and to brighten the Crown of Sovereignty, yet ie 
leaves it far more tottering and more unfixt and 
unfetled upon their Heads. There is fuch a Virn- 
lency mixt with Fear, {uch a Tin@ure of Hatred 
init, that was a Body pull’d, and haled, and 
{car'd into Obedience, yet with all this would not 
the Soul be conquer’d; the Slave would ftill watch 
an Opportunity for fhaking off the Yoke of Ty- 
ranny, which always is the Effe& of a defpotick 
arbitrary Power. rs 

Q. What is the Danger of Schifm? 

A. it hinders the Communion of the Saints, 
draws Evil out ot Good, kindles the Fire of Hell 
out of the Word or God, by wrong expounding 
the Scriptures, flops the Progrefs of the Gofpel, 
and gives great Advantage to the Enemies to fet 
np the Kingdom of Sataz ; thus the Church be- 
comes militant againit herfelf, and the Enemy tri- 
wmphant. But the Devil loves to dance at Dif- 
cord 5 for when he heard that fo goodly and _po- 
pulcus City as that of Corizth once was, was like 
toentertain the Gofpel, he knew no better way 
to hinder the Succefs of it, than by prefently plant- 
ing a Spirit of Difcord among them; as well 
knowing that a Kingdom divided againft itfelf 
could not long itana. | 

Q. Js ajuft Man afraid to die ? 

A. No; tor at the Hour of Death, he knows 
that Providence then means only to break the Shell, 
that it may have the Kernel. *Tis only they that 
tremble at the Knockings and Approaches ot 
Death, that know not what fhall become of theit 
Souls hereafter: Men, who, thro’ the Fear of 
Death, have been all their Life-time fubject to 
Bondage. The juft Man fafely trramples upon the 
Adder, and plays in the Cockatrice’s Den. And 
the Martyrs did thus, when they embraced 
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Flames, and complimented with Lions; and come 





-to them with an Appetite, to wear a Crown of 


Glory as foon as they could. 
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Oxrorp, December ith, 1716. 
Q. ID Ya Gentleman lately arriv’d in this City from 
London, being inform'd that the Gentlemen of 


the Society of the Delphick Oracle there are exerting 
their Parts againft Women painting themfelves, fome 





— young Ladies here implore the favourable Affiftance of 


you Oxonians who are Members of the fame Fraternity, 
in giving your Opinion of artificial Handfomenefs, for 
which we fhall be extreamly oblig’d to you 3 and in or- 
der thereto, we defire to know, what Defence your Wit 


and Learning can make for our improving Beauty by 


Art ¢ 
A. Why truly, Ladies, the Members of the So- 
ciety of the Delphick Oracle at Loudon, being Gen- 
tlemen of bright Parts, and having undertaken 
the Subje& of exclaiming againft artificial Beauty, 
we'mult expec fome Foible in deviating from their 
Opinion, becaufe they have Scripture and Fa- 
thers on their fide; but yet to obligethe fair Sex, 
we will, for this once, engage to efpoufe your 
Caufe as well as we can, in fhewing that Women 
who paint, do not thereby forfake Chri/t’s Banner, 
to fight under the Devil’s Colours. However, as 
we willnot undertake to juftifie all thofe that ule 
Painting, fo we will not dare to condemn all who 
may ufe and do the fame Things, with difterent 
Minds, and toevery diftant Ends. We have fent 
tor a Copy of our Brothers Manufcript from Loxz- 
don, and finding what Obfervations they raite 
againit 
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agailift artificial Handfomnels, we are the better 
able to fatisty the Ladies Requeft. They cite 
Fezabel’S Painting againft you; but we cannot 
fix that fignal and heavy Judgment of God upon 
her, only, or chiefly, or indeed at all, for paint- 
ingherfelf, becaufe it was an Afcer-A@; and as 
to that Time oc Inftant in the Story, comes at 
feaft 14 Years behind that dreadful Doom which 
was by the Prophet E/jha foretold upon the 
Score of Nuboih’s Biood urjufily fhed, and his In- 
heritance cruelly ufurped. So that her painting 
her Eyes or Faceis indeed (among other occafio- 
nal Cireumftanees) recorded, but to a far dif- 
terent End or Use, than either tolay the Weight 
ot the fubfequent Punithment, or the Guilt of any 
Sin upon that Aét move than upon the other con- 
concomitant Actions therewith recited. In this 
re{pective Confideration, .we cannot but fee but 
that the bare hifiorical Narration of Sezabeél's 
painting herfelf, among other AGions (which we 
muft confefs too to be innocent in themfelves) if 
it did refer to any wanton Defign, which is very 
unlikely at that time, in a Queen, whofe proud 
and violent Spirit might now juftly be carried a- 
way with other Paffions and Tranfports than thofe 
of Luft, yet it doth no way argue or import 
the Ufe of that, or other Things therewith 
mentioned, to be in themfelves any Sins ; to all 
thatthen did, or after fhould, ufe the like Applt- 
cations, Werds, or A@ions, out of far difke- 
rent Minds, and to far different Ends; which 
are beyond all Difpute the proper Grounds and 
Rules of all moral Denominations, as to Good 
or Evil, in thofe mediate AG@ions, Agents and 
Inftruments, whofe Freedom in Nature, falls not 
under any {pecial Reftraint of God’s Command, 
forbidding them by any pofitive Law, as he did 
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wt many things in poine of Food, Clothes, Fafhi™ 
- ons, and other civil A@ions among the Feuy 
™ We cannot think that Dives went to Hell, on- 
” ly becaufe he was arich Man, clothed in Purple 
and fine Linnen, and faved Jumptuoufly every Day. 
rm Luke, xvi.1g. All which things many Perfons 


of as good as great Quality, of no lefs Virtue 
and Piety than Honour and Eitate, daily enjoy 
without any Blame. Nor was it Lazarus his Po- 
verty and Dunghill, or his Sores and the charita- 
8 ble Tongues of the Dogs, that brought him to 
Heaven. The Luxury, Pride, and Uncharita- 
blenefs of the one; the Patience, Humility and 
SanGity of the other, made that grand Dif{cri- 
y mination of their Fates. Nor may we think, 
. that the beheading of ohn Baptis#, is any valid 
Argument againft all Dancing, as if it were ab- 
~ |  folutely evil and unlawful in itfelf; not only 
mixt of both Sexes, but alone and fingle, as that 
of the Daughter of Herodias was; who is {aid 
by St. Matthew to have danced not with, buat 
before Herod and the Company; that fad Evenr 
was the proper Efte&, not of the orderly Motions 
of Herodias’s Daughter's Feet, but of the inordi- 
nate Strokes of her Affe@tions; her wanton Pride 
and impious Defpite againft, not fo much the 
Perfon, as the DoGrine of that holy Man; who 
. never reprov’d (that we read) hers or others 
Dancing, as to the civil Cuftom.of the Country 
or the Court, but her adulterous Compliances 
with Herod’s Luft : Fobx was not a {tumbling Block 
to her Feet, an Eye-fore to her Eyes, and a Cor- 
rofive to her Ears; by his chaft Monitions, and 
holy Severities. So, Herod’s fudden crumbling 
into Worms, may be juitly urg’d againft the Pride 
and Arrogance of any Mortal in God's Sight ; 
but it is mifapplyd a. Purple, Thrones 
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and Orations of Princes. In like fort we believe 
— Gexabel’s painting, and other ways dreffing or 

adorning herfelf, to be no more Prejudice in*point 
of Sin againft a fober, modeit, and ingenuous Ufe 
of thofe Things, than Leah’s bargaining with Ra- 
chel for her Sons Mandrakes, was any Charm ot 
Caufe of her conceiving that Night with Child 
by her hired Husband. If all that Fezabel, or 
Other notorious Sinners mentioned in Scripture 
did, at any time, in order to accomplifh any 
évil Defign, is therefore to be branded and avoid- 
ed as a Sin, we may not call a folemn Affembly, 
or keep a Faft, becaufe Fexabel did both, in or- 
der to palliate with Shews of Juftice, and Prefa- 
cings of Religion, her detettable Murder and Dif- 
inherifon of Naboth, Wor may we ufe fair Words 
and affable Geftures, becaufe Abfalom’s Ambi- 
tion did abufe thofe popular Arts. We muft not 
kifs or embrace a Friend, becaufe Soab did fo 
when he bafely kill’d both Aber and Amafa; 
asalfo Fudas did when he betray’d Chri; nay 
Staves and Lanthorns, and Torches muft not be 
usd, becaufe they fometime waited upon the in- 
crateful Traytor. We may not weep, becaufe 
Ibmael’s Treachery did fo, when he intended to 
flay Gedaliah. In which Cafes the Defigns were 
apparently wicked and bafe; yet are nor all 
thofe concomitant A@ions fuch, much lefs thefe 
recorded of Fezabels whofe Aim certainly was 
not any Allurement, but a Defiance and Affront 
to Febu; thewing how little fhe was terrified by 
his Prefence, Power and Succefs; at which fhe 
appear d neither dejected nor deformed, after 
the manner of thofe fquallid Suppliants, who 
poorly and pitifully ftoop below themfelves to 
bee their Lives; which fhe fcorn’d to do, by any 


the leaft Diminution or Abatement of her — 
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ed Grandeur, Glory, or Splendor. As the men- 
tioned Circumftances receive no Credit or Hon- 
our by Fezabel’s Name, fo nor any Difparage- 
ment, fince different Minds make the Difference 
of Manners; nor is it ftrange for the wicked to 
do the fame Things that worthy Perfons do, to 
divers Ends. 

Again, we ought not to rack and disjoint Scrip- 
tures, whofe Senfe for the moft Part, is nat to 
be taken in the broken Parts, and fever'd or di- 
{tra&ed Limbs, but in the Jun@ure and Intirenefs 
of the whole Difcourle , which fhews the Scope 
and Defign of the Spirit of God; which is not 
either to condemn or commend every Particular 
mentioned in the Procedure of any Place, where 
yet the main Defign is to commend or .condemn, 
fomething there eminently propofed, and chiefly 
aim’d at. We read our Saviour Chri/? commend- 
ing the Providence and Self-Prefervation of the uz- 
quft Steward, Luke xvie 8. but not his Falfity and 
Injultice ; which yet is there brought in as the 
fraudulent Method of this worldiy Wifdom and 
Forecaft. So Faceb, by his Mother’s Craft and 
Impofture, obtain’d the Bleffing from his cheated 
and aged Father, beyond any Revocation; yet 
the finifter Arts there ufed, are not to be imi- 
tated or approved ; however, the Defire of a pa- 
ternal Blefling (which then was folemn, and {a- 
cramental) might be as commendable in him, 
as the undervaluing of 1t was a profane Temper 
in Efau. Wf commendable Ends do not juftify 
evil Means in any, no more may evil Ends (as 
the great Apoftle of the Gentiles hints, Rom. 111. 
8.) in fome, blemifh the Ufe of lawful Things 
in others, who apply them to fober and good 
Ends. Who doubts but Queen &ffher, a devour 
and gracious Woman, might lawfully ufe, as we 

F 2 read 












44 The Deiphick Oracle, 


read fhe did, all thofe Purifications appointed 
her: That fhe apply’dto her Advantage all the 
Attractives of {weet Unguents and Perfumes, of 
coftly Raiment and beautiful Colours, of rich 
and accurate Dreffings, or lovely Adornings, fuch 
as were ufual to the Perfiaz Delicacy,  Soft- 
nefs and Luxury, hereby to win and confirm 
more the King’s Affection and fenfual Love to 
her? Her ufing all thefe was fo far from being 
Sin, that it had been fo fara Sin not to ufe them, 
as fhe had rather tempted God, thanpleas’d him, 
by negle&ting to ufe thofe Means which might 
(moft probably) in ordinary Providence conduce 
to thofe great and good Ends, which her holy, 
chaft, and charitable Heart intended to God’s 
Glory and the Church’s Good. We read Rebec- 
ca, in the primitive Plainnefs and fhepherdly Sim- 
plicity of thofe Times, accepted Bracelets and 
other Ornaments, to be put on her Arms, Neck, 
and Ears, without any Difparagement to her 
Virgin Modefty; {0 Solomon's chief Wife, and 
Queen, Pharaoh's Daughter, turning Profelyte, is 
brought in as a Type of the Church of the Gen- 
tiles efpoufed to Chiff, and adorn’d with all 
princely Riches, and coftly Curtofities, that the 
King might take Pleafure in her Beauty Pfal. 
xiv. 9, 11. Thus, as we fhall never be able to 
reconcile the Clafhings and Diverfities of the 
Scripture Stile and Expreffions, fometime com- 
plaining of, other while commending the fame 
‘Things, unlefs we diltinguifh of the fame Things, 
in their feveral Ufes and Abufes, as it were 
into their Crofs and Pile, their Day and Night, 
according asthe Mind of the Ufer or Abufer; 
either lightens or darkens them, we can’t pet- 
ceive thofe Texts of Ezekel, chap. xxiii. ver. 
49, 41. and Feremiab, chap. iv. 30. abfolutely 
to 
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to condemn Women painting themfelves. As for 
that Citation out of the 3d of Taiah, acainit arti- 
ficial Beauty, we reply, If the Lord had a greater 
Difpleafure againft the Ufe of any colouring or 
complexioning of the Face or Skin, it is ftrange, 
that itis not exprefled in this Place, which is the 
Bill of Women’s Ornaments, and with fome {pe- 
cial Note of Diflike, when inall Probability the 
Women in Ferufalem did as much ufe that as any 
other Thing, as more nearly contributing to their 
Beauty ; therefore we may better argue, Painting 
is not at all offenfive in itfelf, becaufe not at all 
here expreiled, where fome think God purpofely 
and particularly quarrels With all Things that 
were offenfive in feminine Curiofity: This of 
Complexioning being then not mentioned, becaufe 
it may be ufed by many, as an Help of Infirmity, 
without any Pride or Vanity. But we will not 
make an Advantage of God’s Silence in this Par- 
ticular, but rather anfwer with more Certainty, 
that God in this Place enumerates all thofe Parti- 
culars, not as abfolutely finding Fault with, or 
forbidding the Ufe of them, but as reproach- 
ing the ungrateful Pride and Abufe of them, in 
thofe to whom he had indulged fo many Super- 
fluities: Therefore, the Lord, to prevent ary 
Miftake, firft gives the Account of his Difpleafure, 
Verfe 16. Becaufe the Daughters of Zion ave haughty, 
and walk with ftretched forth Necks, and wanton Eyes, 
walking and mincing as they go, and making a Tinkling 
with their Feet: Therefore itis, for their Haugh- 
tinefs and abufing of God’s Bounty in Nature and 
Art, he threatens to punifh them, by depriving 
them of thefe Things, as he doth otherwife of his 
Corn, Wine, Wool, Flax, Hol. 11. 9. which the di- 
vine Indulgence had aftorded, not to pamper wan- 
ton and proud Minds, to rebel again{t God, but 
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to ferve either natural Neceffities, or civil Con- 
veniences, or ingenuous Delights, or modeft De- 
cencies, or honourable State, as befitted Man- 
kind in their fociable, orderly, and religious Li- 
ving, to their own Content, to others Benefir, 
and to the Creator’s Glory. If all Things are 
therefore vain, finful, and unlawful, which vain 
and wicked Minds have or do abufe, What, we 
pray, will there be left for virtuous and fober Per 
{ons to ufe or enjoy? They muft neither eat, nor 
drink, nor clothe, nor drefs themfelves to any De- 
cency, Sweetnefs, Coftlinefs, or Delight. We 
may as well forbid the Ufe of a Staff or Signet to 
honc{t Men; becaufe Fudah, in his blind and ex- 
travagant Defires, pawns them as Pledges of his 
Love to a Woman, whom he took and us’d as an 
Harlot, not common, but inceftuous. 

As for the Fathers of the Church {peaking a- 
eainft Women painting themfelves, we yet know 
they were fo holy and humble Men, as not to 
think themfelves intallible, nor to obtrude their 
Opinions, as Didates; or their Commentaries 
tor facred Texts, and their Writings for indifpu- 
table Oracles, upon the Church of God, or any 
Believers Confcience. Who is there in thefe Days 
of fo obfervant a RefpeG@ tothe Fathers, to for- 

car as Sin, as they forbad, or to perform as 
Duty, all they then requir'd ? We have heard, 
and read, that every one of them and their Er- 


rors, greater orlefler, even in Points of greater 
Concern, than this of Ladies Beauties; that moft: 


of them were Antagonifts in fome Point or other, 
againlt fome other of like Piety and Learning with 
themfelves. Good and great Men are not fet be- 
vond Mitftakes; nor is it feldom that Paffion, ot 
Prejudice, or Cuitom,  byatles their Judgment 
wideot Vrath. Bue faving the merited a 
and 
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and Refpe& we bear to thofe holy Men, What 
wife man now urges all the primitive Rigours of 


Difcipline; yea, orall the Tenets of Dodrine 
which the Fathers fometime impofed upon Chri- 


ftians, as their feveral Judgments ? No doubr, but 


the Fathers of the Church, atter the Severity of 
thofe Times, was molt, what in or very neat to 
the Furnace of Perfecution, did worthily ftudy 
the extern Honour and Gravity of it, fo as to de- 
ery all thefe Coftlinefles, Delicacies, and Soft 
nefles, beftow’d on Clothes, or Houfes, or Bo- 
dies, or Heads and Faces (which muft daily pre- 
pare to marry withthe Flames and Faggots) as 
fuperfluous and lefs feafonable, and fo no way f{ui- 
table to that Chriftian Simplicity, Mortification, 
Modefty, and Humility, which gave daily Sum- 
mons to Mortifiednefs, by the fad and trequent 
Alarms of others Sufferings, and their own being 
expos’d to like Hazards of Death or Perfecution 3 
fo this of auxiliary Beauty (among other Things) 
they might poffibly then decry and deny with 


-fome Vehemency to Chriftian Women, not as ab- 


folutely evil, and in itfelf unlawful at all Times, 
but as unexpedient and needlefs at thofe Times ; 
when (as precife Virgins) they had more need 
prepare the Lamps ot their Heart for Chriff, than 
the Beauty of their Looks and Faces for their 
Suitors or Husbands. Befides, the zreateft Scrick- 
nefles of thofe holy Fathers feem to have been to 
Votaries or refolved Virgins, in whom thev 
thought it akind of Apoitacy to return to thofe 
fecular Toys and Curiofities of extetn Ornaments, 
and Study of worldly Beauty, when they made a 
Profeffion to abandon them, andto live tar above 
them, as ftudious, not ro pleafe Men, but God. 
Q. May a Maa be lawfully convitted upon the Evi- 
dence of but one Witnefs ? 
A. A 
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A. A Judge once condemn’d a Woman in Sarum; 
for killing her Husband, on the Teftimony of one 
Witnefs; afterwards the Deceafed’s Man confef- 
fed the Murther, when fhe was executed ; where- 
upon the Judge being touch'd in Confcience for 
the Judgment, was ufed to fay, Quéd nungquam de 
boc fatto animam in vita fua purgaret. Again, Sir 
Walter Rawleigh, in the Reign of King Sames I. 
had harder Meafure, in being convi@ed, con- 
demn’d, and executed without one Witnefs. But 
their hard Fate was again{t the Scripture, which 
fays, At the Mouth of two Witneffes, or three Wit- 
nefJes, fhall he that is worthy of Death, be pur to 
Death: But at the Mouth of one Witnefs, he fhall not 
be put to Death, Deut. xvii. 6. One Witnefs fball 
not rife up againft a Man for any Inigquity, or for any 
Sin, in any Sin that he finneth: At the Mouth of two 
Witneffes, or at the Mouth of three Witueffes, shall 
the Matter be eftablifbed, Deut. xix. 15. Moreover, 
Chrift requires two or three Witneffes, Mat. xviii: 
16. And St. Paul fays, That in the Mouth of two or 
three Witueffes fhall every Word be eftablifhed, 2 Cot. 
xiii, 1. And, Laftly, Two Witnefles, ler Lawyers 
act how they pleafe fometimes, are pofitively re: 
quird, not only by the Canon and Civil Laws, 
but alfo by the Municipal and Statute Laws of 
this Kingdom. 

FINiT 5S. 
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N. B. All Perfons that fhall propofe 
Queftions to the Gentlemen of the Society 
of the Delphick Oracle, may fend them to 
J. Roserts in Warwick-Lane , where 
Letters will be taken in, but not without 
Polt paud. 
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